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Strictures  on  the  Review  of  Dr.  Spring's  Dissertation  on  the 
Means  of  Regeneration,  in  the  Christian  Spectator , for 
1829.  By  Bennet  Tyler , D.  D.  Pastor  of  the  Second 
Congregational  Church  in  Portland , Me. 

A clear  and  accurate  view  of  the  nature  and  means  of 
regeneration,  is  of  vital  importance  to  all,  who  have  souls  to 
be  saved  or  to  be  lost.  The  following  remarks  are  an 
attempt  to  exhibit  such  a view,  in  a purely  doctrinal  and 
practical  form,  disengaged  from  the  entanglements  of  a “ phi- 
losophy falsely  so  called.”  Whether  the  attempt  is  in  any 
measure  successful,  the  event  must  determine.  That  it  will 
prove  entirely  so,  it  might  be  presumptive  to  hope.  It  was 
suggested  by  “ Strictures”  before  the  public,  on  a review  in 
the  Christian  Spectator,  relating  to  the  same  subject.  As  the 
following  remarks  will  comprise  a partial  review  of  the  Stric- 
tures, it  will  be  necessary  occasionally  to  refer  to  the  writer 
in  the  Spectator,  under  the  title  of  reviewer,  although  most 
of  his  articles  are  an  independent  discussion. 

That  the  doctrinal  facts , maintained  by  the  author  of  the 
Strictures,  on  the  subject  of  regeneration,  are  substantially 
scriptural,  and  such  as  have  been  usually  held  by  evangelical 
Christians,  will  not  probably  be  denied.  With  some  minds, 
however,  it  may  be  a question,  whether  he  has  fully  met  the 
precise  subject  discussed  by  the  reviewer.  That  it  is  his  own 
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candid  opinion  that  he  has,  would  appear  from  his  concluding 
paragraph. 

“ To  conclude,  it  appears  to  me,  that  the  reviewer  has  expen- 
ded much  time  and  labor  to  darken  a very  plain  subject.  Very 
few  individuals,  I presume,  have  read  the  review,  without  feeling 
exceedingly  embarrassed  and  perplexed.  But  all  that  really 
pertains  to  this  subject  may  be  comprised  in  a few  simple  propo- 
sitions which  a child  may  understand,  viz. 

“ I.  Man  is  a moral  agent  and  capable  of  obeying  every  divine 
command. 

“ 2.  He  is  a rebel  against  God  and  loves  his  rebellion. 

“ 3.  God  commands  him  immediately  to  repent  and  return  to 
his  allegiance. 

“ 4.  He  is  able  to  repent  if  he  will.  The  duty  is  easy  and 
reasonable.  But  he  will  not  repent,  but  resists  every  motive 
that  is  presented  to  his  mind.  Consequently 

“ 5 Except  he  be  born  again , he  cannot  see  the  kingdom  of 
God.” 

Or,  in  a single  sentence,  * Man,  a moral  agent,  is  a sin- 
ner, and  can  become  holy,  and  ought  to  become  holy,  but 
will  not ; therefore  he  must  be  born  again.’  This  is  fact. 
Nothing  is  truer.  It  is  sound  doctrine.  But  to  reply  thus  to 
the  reviewer,  might  perhaps  appear,  to  some  minds,  irrelevant 
to  his  subject.  It  might  resemble  a case  like  this, — Suppose 
that  a chymist  had  made  a scientific  analysis  of  a bucket  of 
water.  He  had  gone  through  the  labored  process  of  decom- 
posing it  into  its  elementary  parts,  and  had  given  us  a descrip- 
tion of  each.  But  some  person,  not  interested  in  such  an 
analysis,  should  reply,  4 It  appears  to  me  that  he  has  ex- 
pended much  time  and  labor  to  darken  a very  plain  subject. 
All  that  really  pertains  to  this  subject  may  be  comprised  in  a 
simple  proposition,  which  a child  may  understand, — it  is  a 
bucket  of  water? 

The  reviewer  in  the  Spectator  has  exhibited  an  analytical 
view  of  the  elementary  acts  of  the  soul,  in  passing  from  a 
state  of  sin  to  a state  of  holiness.  The  reader  should  be  here  v 
apprized  wherein  the  reviewer  and  the  author  of  the  Strictures 
are  actually  agreed,  wherein  they  are  professedly  agreed, 
and  wherein  they  differ . That  man  is  by  nature  entirely 
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alienated  from  God,  and  that  his  renovation  is  effected 
by  the  Holy  Spirit,  are  doctrinal  facts  fully  and  explicitly  \ 
admitted  by  both.  They  are  then  doctrinally  agreed. 
They  professedly  agree,  that  the  change  contemplated  is 
a moral  change — a change  in  the  affections  and  will — and  that 
the  agency  of  the  Holy  Spirit  is  of  course  so  exerted,  as  not 
to  resist  or  suspend  the  active  energies  of  man,  as  a moral 
agent.  In  other  words,  the  Holy  Spirit  is  concerned  in 
effecting  a change,  not  in  the  constitutional  properties  of 
the  soul,  but  in  the  use  of  them.  In  this  respect  they 
are  professedly  agreed,  but  whether  they  are  really 
so,  may  perhaps  appear,  before  we  have  done  with  them. 
They  manifestly  disagree , in  their  theories  respecting  the 
mode  of  the  sinner’s  dependence,  and  the  circumstances  and 
means  of  his  moral  renovation.  But  discussion  here,  properly 
conducted,  does  not  affect  essentially  the  intrinsic  doctrines 
of  the  bible  ; and  may  subserve  the  purpose  of  separating  the 
chaff  from  the  wheat,  of  removing  extraneous  incumbrances, 
of  exposing  the  naked  beauty  of  divine  truth,  and  the  best 
method  of  addressing  it  to  the  conscience.  But  the  discus- 
sion, to  be  profitable,  should  be  dictated  by  a pure  and  affec- 
tionate heart,  for  it  should  never  be  forgotten  that  “ the  heart 
of  the  wise  teacheth  his  mouth  ; and  the  wise  in  heart  shall 
be  called  prudent.”  And  again,  “ He  that  handleth  a matter 
wisely  shall  find  good.” 

The  discussion  of  the  reviewer  is  conducted  in  philosophi- 
cal style — abstractly,  and  with  little  illustration, — is  concerned 
in  a nice  metaphysical  analysis  of  the  laws  of  mental  opera- 
tion, and  therefore,  however  lucid  to  minds  accustomed  to 
such  analysis,  to  minds  not  so  accustomed  is  sometimes  ob- 
scure. It  presumes  on  too  much  knowledge  in  its  readers. 

But  the  reviewer  doubtless  has  his  apology  in  the  fact,  that 
illustrations  of  mental  phenomena,  taken  from  sensible  ob- 
jects, often  tend  to  mislead  ; and  that  it  is  consequently  safer 
to  apprehend  things  in  their  own  intrinsic  forms  and  relations, 
where  it  can  be  done.  But  the  author  of  the  Strictures  is 
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never  obscure,  at  least  in  point  of  style.  If  there  is  any  de- 
fect, it  lies  in  the  thought.  His  style  is  popular.  He  throws 
the  entire  contents  of  his  own  mind,  through  a perfectly 
translucent  medium,  into  the  mind  of  every  reader. 

The  reviewer  commenced  his  articles  in  the  form  of  a re- 
view of  a “ Dissertation  on  the  Means  of  Regeneration,” 
whence,  evidently,  their  infelicilious  title,  so  considered.  Nor 
is  it  easy  to  perceive  how  he  is  subject  to  the  rebuke,  of 
having ‘thought  it  worth  his  while  to  write  a hundred  pages 
to  vindicate  the  use  of  it,’  since  it  is  evident  that  he  contem- 
plated a far  more  important  object,  than  to  vindicate  the  pro- 
priety of  a title. 

The  author  of  the  Strictures,  not  satisfied  to  receive  the 
simple  fact,  that  the  Holy  Spirit  and  the  sinner  are  both  active, 
in  the  sinner’s  moral  renovation,  attempts  to  explain  the  mode 
of  the  fact,  by  applying  a philosophical  principle  taken  from 
the  law  of  material  nature.  The  wisest  account  of  this  thing, 
which  we  have  ever  had,  and  probably  ever  shall  have,  is  the 
following  : “ The  wind  blowelh  where  it  listeth,  and  thou 

hearest  the  sound  thereof,  but  canst  not  tell  whence  it  cometh, 
nor  whither  it  goeth  ; so  is  every  one  that  is  born  of  God.” 
The  influence  of  the  Holy  Spirit  is  thus  announced,  as  a 
mysterious,  sublime,  incomprehensible,  fact ; and  is  it  not  the 
wisest  philosophy  which  receives  it  as  such,  without  attempt- 
ing to  be  “ wise  above  what  is  written”  ? Our  author  remarks, 
“ Jf  God  renews  the  heart,  he  does  it  by  a voluntary  act ; 
and  this  is  certainly  to  be  distinguished  from  the  act  or  acts 
of  the  sinner.”  True.  So  far,  good.  But  what  next?  A 
principle  in  natural  philosophy.  “ The  consequent  is  not 
the  same  as  its  antecedent,  nor  the  effect  as  its  cause.”  Here 
he  hazards  a gratuitous  explanation  of  a mysterious  fact  in  the 
kingdom  of  spirit,  by  a known  fact  in  the  kingdom  of  matter. 
The  explanation  is,  that  the  Holy  Spirit  acts  first , and  then 
the  sinner  acts, — “ antecedent” — “ consequent,” — and  that 
the  acts  of  the  sinner  follow , and  result  from,  the  acts  of  the 
Spirit,  as  a natural  “ effect”  from  a natural  “ cause.” 
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Leaving  the  precise  subject  discussed  by  the  reviewer,  he 
makes  this  point  the  burden  of  his  Strictures.  He  maintains  it 
with  no  ordinary  zeal  and  talent,  and  indeed  seems  to  have 
supposed,  that  the  very  doctrines  of  religion  are  suspended 
upon  it ; particularly  the  doctrine  of  “ distinguishing  grace.” 
That  such  however  is  not  the  case,  the  reader  may  perhaps 
perceive,  before  he  has  done  with  this  subject.  Let  it  be  just 
remarked  here,  in  passing,  that  this  point  makes  his  distinc- 
tion between  regeneration  and  conversion  ; and  that  in  this 
view  it  appears,  that  the  act  of  the  Holy  Spirit  first  regene- 
rates the  sinner,  and  then  the  sinner,  by  his  own  “ act  or 
acts,”  converts  himself.  There  are  sometimes  points  where  ex- 
tremes meet;  and  this  extreme  point  in  Calvinism,  thus  ex- 
plained, seems  to  approach  the  neighborhood  of  some  extreme 
point  in  Arminianism.  For  Arminians  admit  that  the  Holy 
Spirit  accomplishes  part  of  our  moral  renovation,  and  it  only 
remains  for  us  to  do  the  rest.  And  it  will  not  probably  be 
contended,  that  our  renovation  is  accomplished , until  we  are 
converted . 

That  the  language  of  the  bible,  as  well  as  of  other  books, 
must  be  interpreted,  and  even  its  naked  doctrines  sustained, 
upon  the  basis  of  some  kind  of  philosophy,  is  not  denied  ; but 
many  have  taken  occasion  to  go  over  into  the  ranks  of  fatal- 
ists, Universalists,  Arminians,  Unitarians,  and  avowed  infidels, 
from  injudicious  attempts  to  explain  certain  doctrinal  facts, 
which  respect  our  spiritual  and  moral  being,  by  forcing  them 
into  compliance  with  a philosophy  which  does  not  respect 
them.  An  absurdity  is  perceived  to  exist  somewhere , and 
not  wishing  to  discriminate  in  this  case,  they  are  glad  to  sup- 
pose that  it  lies,  not  in  the  philosophy , but  in  the  doctrine. 
Truly  we  need  to  inquire,  “ What  is  the  chaff  to  the  wheat  ?” 

Applying  the  philosophy  of  the  author  of  the  Strictures, 
where  is  the  natural  ability  of  the  sinner,  for  which  he  con- 
tends ? Has  the  distinction  between  natural  and  moral 
ability  virtually  any  existence  ? If  the  human  soul  is 
subject  to  the  law  of  cause  and  effect,  which  extends  its 


dominions  through  the  natural  world,  how  does  it  possess 
inherent  power  to  act  otherwise  than  in  obedience  to  the  law, 
under  which  it  is  placed  ? Like  other  objects  in  nature,  it 
acts  as  it  is  acted  upon.  When  the  natural  cause  is  applied, 
the  natural  effect  follows  of  course  ; and  until  the  natural 
cause  is  applied,  the  natural  power  is  of  course  wanting. 
But  he  says  that  he  1 knows  of  but  two  kinds  of  power,  natural 
and  moral ;’  and,  according  to  his  own  doctrine,  moral  power 
is  synonymous  with  holiness  itself.  It  follows,  that  before  the 
agency  of  the  Holy  Spirit  is  exerted,  the  sinner  has  no  power 
to  become  holy.  And  yet  he  says,  “ The  duty  is  easy  and 
reasonable”  ! 

But  the  truth  is,  spiritual  existence  is  entirely  different,  in 
kind,  from  material  existence;  and  is  not  subject  to  the  same 
law  of  action.  Will  you  undertake  to  chain  down  spirit  by 
the  law  of  matter  ? “ Who  knoweth  the  spirit  of  man  ?” 

Who  knows  the  nature  of  spirit,  and  the  mode  of  its  action  ? 
Who  has  fathomed  the  mysteriousness  erf  his  own  spirit,  and 
especially  the  mode  of  intercommunion  and  sympathy  be- 
tween the  “ Father  of  spirits,”  and  the  spirits  which  he  has 
made  “ in  his  own  image”  ? Is  not  the  philosophy  of  natural 
cause  and  effect  irrelevant  to  an  explanation  here  ? And  is  not 
that  the  wisest  philosophy,  which  leaves  what  is  demonstrably 
beyond  the  reach  of  explanation,  without  attempting  to  ex- 
plain it  ? which  draws  the  dividing  line  between  things  re- 
vealed and  things  not  revealed — what  can  be  known  and  what 
cannot — and  which  receives  the  simple  revealed  fact , that 
the  Holy  Spirit  does,  in  some  mysterious  way,  exert  an  influ- 
ence, in  addition  to  the  influence  otherwise  resulting  from 
God’s  providential  government,  without  which  no  sinner  be- 
comes holy  ? 

Every  sinner,  that  is  renewed  to  holiness,  is  “ begotten”  by 
the  Spirit  of  God.  This  is  a revealed  fact.  If  any  man 
chooses  to  frame  a theory  respecting  the  mode  of  the  Spirit’s 
influence,  in  renewing  the  heart,  he  has  doubtless  a right  to 
do  it,  provided  his  theory  is  innocent.  But  can  a theory  be 
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innocent,  which  overlooks  the  essential  nature  of  moral  agency  ? 
which  thus  subjects  the  pure  doctrines  of  the  bible  to  needless 
reproach  ? Even  if  innocent  to  those  who  love  the  truth,  it 
puts  an  argument  into  the  mouth  of  those  who  hate  it,  to  which 
they  are  not  entitled.  That  such  a theory  is  quite  suppositi- 
tious, is  palpably  certain.  For,  action,  when  predicated  of 
spirit  generally,  and  especially  of  the  Holy  Spirit  in  renewing 
the  heart,  may  be  something  different  from  action  when  pre- 
dicated of  matter ; not  subject  to  the  same  laws  of  sequence  ; 
and  of  course  the  acts  of  the  Divine  Spirit  and  the  human 
spirit,  may  be  strictly  and  throughout  coinstantaneous , and 
equally  free.  There  is  then  no  such  thing  as  natural  cause 
and  effect,  antecedent  and  consequent. 

Is  it  asked,  do  you  then  contend  for  an  effect  without  a 
cause  ? By  no  means.  Man  was  flung  from  the  hand  of 
his  Maker  a perfect  moral  agent.  His  powers,  as  such,  are 
.the  natural  and  efficient  cause  of  sin  and  holiness.  The  same 
powers  that  constitute  his  natural  ability  to  be  a sinner,  consti- 
tute his  natural  ability  to  be  holy.  It  is  not  the  natural , but 
the  moral , image  of  his  Maker,  which  he  has  lost.  All  influ- 
ence from  God,  including  that  of  the  Holy  Spirit,  is  concern- 
ed, not  to  create  new  properties  in  the  soul,  but  to  beget  a 
right  use  of  those  already  possessed. 

The  reviewer  has  given  us  an  analytical  view  of  the  mode 
of  the  sinner’s  dependence,  and  the  providential  circumstances 
of  his  moral  renovation.  He  supposes  that  the  influence  of 
God  is  so  exerted  upon  the  sinner,  that  the  final  influence 
which  results  in  his  giving  his  heart  to  God,  is  connected  with 
certain  preliminary  acts  of  attention  to  truth,  &ic. — that  the 
Spirit  of  God  begets  men  “ by  the  word  of  truth,”  which 
seems  to  have  been  an  inspired  opinion — that  God  puts  this 
honor  on  his  own  truth,  to  make  it  an  instrument  by  which  he 
regenerates  the  heart, — that  attention  to  truth  is  therefore 
highly  important  to  the  sinner,  as  a “ means  of  regenera- 
tion,”— that  he  is  consequently  under  powerful  inducement 
to  attend  to  it,  but  has  no  encouragement  to  trust  in  this  alone 
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for  his  renovation  ; for  this  alone  will  never  do  it,  since  it 
only  may  take  place  with  it,  and  will  not  without, — that  he 
ought  to  become  holy  immediately,  for  he  has  natural  power 
to  do  it,  a power  inherent  in  the  constitution  of  his  being  as  a 
moral  agent ; and  the  Holy  Spirit  will  influence  him  to  do 
nothing,  which  he  ought  not  to  do  without  that  influence, — and 
finally,  that  the  mightiest  inducements  of  hope  and  fear,  the 
momentous  realities  of  eternal  heaven  and  eternal  hell,  urge 
the  duty  of  immediate  repentance  ; for  he  knows  not  that  he 
will  ever  receive  more  influence  from  God  than  now. 

It  would  seem  that  such  a view  of  the  mode  of  the  sinner’s 
dependence,  and  the  circumstances  of  his  moral  renovation, 
cannot  fail  to  be  of  some  practical  importance.  And  we 
should  hardly  be  disposed  to  complain,  even  if  the  reviewer, 
on  such  a subject,  should  “ think  it  worth  his  while,  to  write 
another  hundred  pages.”  Such  a view  as  this  makes  no 
invasion  on  religious  truth,  but  only  disengages  it  from  fetters 
imposed  by  human  hands.  It  also  removes  obstructions,  and 
prepares  a way  for  the  “ naked  feet  of  the  gospel.”  It  re- 
moves every  barrier  from  between  the  sinner,  and  the  truth, 
and  the  Spirit  of  God.  It  leaves  the  Spirit  of  God,  with  the 
freedom  and  might  of  God,  to  hurl  the  energies  of  the  truth 
of  God  directly  at  the  unprotected  soul  of  the  sinner  ! Did 
notan  apostle  take  a similar  view,  when  he  asserted,  that  ‘ the 
gospel  of  Christ  is  the  wisdom  and  power  of  God  for  salva- 
tion ?’  And  while  we  see  the  gospel  thus  presented,  and 
attended  with  the  Holy  Spirit,  achieving  its  glorious  victories 
in  the  earth,  we  need  not  fold  our  hands  in  despair,  and  cry 
“ Wo  to  the  world  ! We  be  all  dead  men  !”  even  if  we  do 
see  some  “ philosophy  falsely  so  called,”  fall  to  the  ground. 

Reasoning  from  his  own  philosophy,  the  author  of  the 
Strictures  infers,  that  “ the  question  is  reduced  to  this  single 
point : whether  unrenewed  men  perform  any  acts,  in  conside- 
ration of  which  God  grants  his  regenerating  grace.  In  other 
words,  whether  there  are  conditions  of  regeneration,  condi- 
tions with  which  unrenewed  men  may  comply,  and  on  com- 
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pliance  with  which,  we  are  warranted  to  assure  them,  God 
will  renew  their  hearts.”  He  would  not  intentionally  mis- 
represent ; but  if  he  would  look  at  the  subject  through  some 
other  medium  than  his  own  philosophy,  he  would  perceive 
that  this  is  heaven-wide  from  the  real  question.  '1  he 
reviewer  maintains,  that  preliminary  mental  acts,  such  as 
attention  to  truth,  Sic.  precede  the  act  of  giving  the  heart  to 
God.  But  he  also  maintains,  that  the  Spirit  of  God  is  con- 
cerned in  these  preliminary  acts  ; or,  in  popular  language,  is 
“ striving”  with  the  sinner  ; and  that  no  preliminary  acts  of  the 
sinner  ensure  the  final  act  of  his  repentance.  Whether  he  is 
here  correctly  apprehended,  and  whether  the  insinuation  is 
authorized,  that  he  dispenses  with  the  necessity  of  the  Holy 
Spirit  in  regeneration,  the  reader  may  judge  from  such  ex- 
tracts as  the  following  : “ Nor  do  we  intend,  in  what  we 

advance  on  this  subject,  to  imply  that  the  strivings  of  the 
Divine  Spirit,  when  self  love  prompts  the  first  act  of  serious 
consideration,  are  not  necessary  to  overcome  counteracting 
tendencies,  and  to  continue  that  process  of  fixed  attention 
and  deepening  emotion,  which  are  requisite  to  a change  of 
heart.  Still  less  do  we  intend  to  assert,  that  these  acts  are 
ever  performed  in  such  a manner,  as  to  result  in  a change  of 
heart,  without  the  influence  of  the  Holy  Spirit.”  Again, 
“ Nothing  can  be  plainer  than  that  he”  (the  sinner)  “ may  be 
under  obligation  to  do  what,  through  perverseness  of  heart  he 
never  will  do , without  the  interposition  of  divine  grace.”  And 
again,  “ We  have  then  the  testimony  of  God  to  the  fact,  not 
that  man  cannot  change  his  own  heart,  but  to  the  fact  that 
although  he  can,  he  never  will  change  it;  to  the  appalling 
fact  of  a voluntary  perverseness  of  heart,  which  will  forever 
render  vain  and  ineffectual  all  truth  and  motives,  and  which 
alike  deserves  perdition,  and  secures  continuance  in  rebellion 
against  the  Most  High  ; to  the  fact  that  this  giant  rebel  never 
was  and  never  will  be  reclaimed  to  God,  but  by  the  power  of 
God.”  And  yet,  the  author  of  the  Strictures  suggests  the 
“ query,  whether  the  scheme  of  the  reviewer  does  not  dis- 
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pense  with  the  necessity  of  divine  influence,  in  regeneration”  ! 
A query  suggested,  certainly  not  by  an  intention  to  misrepre- 
sent, but  by  applying  his  own  philosophy  to  another  man’s 
theology,  and  not  being  able  to  make  it  suit ; which  seems  as 
unfair  as  for  a man  to  attempt  to  force  his  own  small  coat 
upon  his  neighbor’s  back,  and  then  complain  that  the  back  is 
too  large. 

And  indeed,  is  it  not  evident  that  all  his  * seven  queries’ 
were  suggested  by  the  same  cause  ? A single  query  sug- 
gested in  reply,  and  faithfully  solved,  would  probably  solve 
the  whole,  viz.  Does  he  not,  in  fact,  make  regeneration  a 
physical  change  ? He  does  not  professedly — it  is  not  his 
avowed  doctrine — but  does  not  his  philosophy,  his  theory, 
amount  to  that  ? If  there  be  but  two  sort  of  things  in  the 
human  soul,  what  God  has  made,  and  what  the  soul  makes — 
the  substance,  or  essential  properties  of  the  soul,  made  by 
God,  and  its  actions — then  regeneration  is  a change  in  one  or 
both  of  these,  if  in  any  thing.  If  it  is  a change  in  the  actions 
of  the  soul,  it  of  course  consists  in  action  ; and  is  the  first  act 
of  obedience  to  God — the  beginning  of  holiness.  But  if  it 
consists  wholly,  or  in  part,  in  a change  “ antecedent”  to  this, 
of  which  this  is  a “ consequent,”  then  it  is  a physical  change, 
or  a change  in  the  constitutional  properties  of  the  soul,  which 
God  created.  Nothing  can  be  plainer. 

The  author  of  the  Strictures  objects  to  the  definition  of  sin, 
given  by  the  reviewer,  as  consisting  in  supreme  love  of  the 
world.  But  did  not  Christ  and  his  apostles  give  the  same 
definition  ? Is  not  this  the  definition  of  sin,  direct,  assumed, 
and  practical,  which  runs  through  the  scriptures  ? Are  not 
the  desires  of  the  flesh,  the  desires  of  the  eye,  and  the  pride 
of  life — the  love  of  pleasure,  wealth,  and  fame,  the  world’s 
three  great  idols — represented  as  the  sum  of  sin  ? But  this 
he  seems  to  suppose  is  only  a modification  of  sin,  or  selfish- 
ness. It  would  seem  strange,  that  both  Christ  and  his  apos- 
tles should  have  uniformly  given  a definition  of  only  a modifi- 
cation, or  branch  of  sin,  for  its  radical  principle.  But  perhaps 
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it  will  yet  appear,  that  theirs  is  a strictly  philosophical  defini- 
tion of  the  essential  and  radical  principle  of  sin.  And  be- 
fore any  man  ventures  to  question  it,  prudence  would  suggest 
whether  the  mistake  does  not  lie  in  his  own  philosophy  of  the 
operations  of  the  human  soul.  That  such  is  the  case  with  the 
author  of  the  Strictures,  is  very  certain  ; for  he  confounds 
self  love  with  selfishness , and  consequently  makes  no  obvious 
distinction  between  the  affections  of  the  heart  and  the  principle 
of  the  heart.  He  says  that  “ selfishness  is  the  supreme  love 
of  self.  It  is  that  principle  of  the  heart,  which  leads  a man 
to  regard  himself  more  than  God.”  Accurate  discrimination 
here  is  essential  to  clear  views  in  religion,  and  the  reader’s 
careful  attention  to  this  point  is  therefore  earnestly  invoked. 

What  is  self  love  ? 

If  we  speak  of  the  affections , the  term  has  no  meaning. 
No  man  is  both  the  agent  and  object  of  his  own  affections. 
No  man  loves  himself.  The  affections  are  always  flowing — 
they  go  out — they  always  move  from  the  agent,  and  terminate 
on  some  object — they  may  terminate  on  friends,  on  wealth,  on 
fame,  he. — any  worldly  object, — or  on  God.  If  they  terminate 
on  God  supremely,  they  are  holy  affections.  If  they  termi- 
nate on  any  other  object  supremely,  they  are  sinful  affections; 
for  no  other  object  in  the  universe  ought  to  be  loved  more 
than  God. 

Self  love,  therefore,  if  the  term  be  used  with  philosophical 
accuracy,  designates  an  instinctive  love  of  happiness , or  desire 
to  be  happy.  It  exists  in  every  living  being  implanted  by  the 
hand  of  God.  It  excites  action.  Without  it,  we  should  be 
neither  happy  or  miserable.  Without  a desire  for  happiness, 
even  angels  would  not  be  happy  ; and  even  devils  would  not 
be  miserable.  Self  love,  therefore,  or  love  of  happiness,  is 
that  in  the  constitution  of  the  human  soul,  which  gives  im- 
pulse to  its  intellectual  and  moral  machinery. 

What  is  selfishness  ? 

It  is  the  -principle , or  governing  purpose , of  action.  It  is 
not  the  constitutional  properties  of  man,  as  a moral  agent ; 
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nor  the  impelling  energy  in  his  constitution  ; but  the  principle, 
or  purpose,  which  guides  him.  Or,  to  use  another  illustra- 
tion, it  is  not  the  tackling  of  a ship — that  represents  the  con- 
stitutional 'properties  of  the  soul ; nor  the  wind , that  moves  it — 
that  represents  self  love  ; but  it  is  the  purpose , which  guides 
it.  Now  it  is  evident,  that  the  will,  or  governing  purpose,  or 
principle  of  action,  will  be  as  the  affections.  Hence  the 
scriptures  use  the  comprehensive  term  heart , sometimes  to 
designate  the  affections,  and  sometimes  to  designate  the  prin- 
ciple of  action,  because,  though  in  nature  distinct,  they  always 
exist  together.  “ Where  your  treasure  is,  there  will  your 
heart  be  also.”  That  is,  wh'at  you  love  most,  will  influence 
your  conduct  most.  Accordingly  the  reviewer  says,  “ Every 
man,  considered  as  an  accountable  subject  of  God’s  moral 
government,  has  some  object  of  supreme  regard,  and  this 
may  be  said  to  be  either  God  or  the  world.”  “ He  who 
loves  the  world  supremely,  will  act  for  the  world,  that  he  may 
obtain  worldly  good  ; and  he  who  loves  God  supremely,  will 
act  for  God,  that  he  may  glorify  and  enjoy  him  forever.”  It 
were  difficult  to  conceive  how  a statement  could  be  made,  at 
once  more  strictly  philosophical  and  scriptural  than  this. 

It  has  been  stated  that  the  affections  of  the  heart  are  always 
flowing.  The  question  may  here  be  asked,  Why  are  the  af- 
fections benevolent  when  they  terminate  on  God,  and  selfish 
when  they  terminate  on  other  objects  ? Answer.  The  affec- 
tions derive  their  moral  quality  from  the  quality  of  the  object 
in  which  they  delight.  If  they  delight  supremely  in  wealth, 
they  are  miserly  ; if  in  fame,  they  are  vain  ; if  in  pleasure, 
they  are  grovelling  ; and  miserly,  or  vain,  or  grovelling  affec- 
tions, are  different  modifications  of  selfish  or  sinful  affections, 
or  what  the  apostle  terms  a “ carnal  heart.” 

To  be  nicely  accurate  here,  it  should  be  observed,  that  the 
terms  selfish  and  sinful,  when  applied  to  the  affections,  have 
a slight  shade  of  difference  ; the  one  being  mainly  expressive 
of  their  guilt,  the  other  of  their  vileness.  It  is  guilty  to  love 
any  object  more  than  God  ; it  is  also  vile.  Both  the  guilt 
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and  vileness  of  the  affections  are  expressed  by  either  the  term 
selfish,  or  sinful,  but  one  gives  more  prominence  to  the  idea 
of  their  guilt,  the  other  to  the  idea  of  their  vileness.  Hence 
the  terms  vile  affections  and  holy  affections,  selfish  affections 
and  benevolent  affections,  are  with  strict  propriety  contrasted. 
Thus  it  appears,  that  when  the  affections  delight  supremely 
in  any  other  object  than  God,  they  are  both  selfish  and  vile, 
both  guilty  and  base.  But  as  the  affections  and  the  purpose 
respect  the  same  object — as  a man  regulates  his  conduct  by  a 
principle  of  supreme  regard  to  that  which  he  supremely  loves, 
if  his  affections  are  base  and  vile,  his  principle  is  base  and 
vile  ; and  these  co-existing  constitute  the  sum  of  his  sin,  the 
whole  of  his  44  carnal  heart,”  which  is  44  enmity  against  God.” 
His  sin  is  one , and  one  term  expresses  it,  44  a transgression 
of  the  law”-—  a wicked  moral  principle — not  simply,  of  course, 
a dry  choice  of  sin,  but  a hearty  love  of  it. 

But  if  his  affections  terminate  supremely  on  God,  they  are 
godlike,  or  benevolent,  for  44  God  is  love.”  They  are  holy, 
for  44  God  is  holy.”  His  affections  are , in  what  they  delight. 
If  they  delight  in  benevolence,  they  are  benevolent — if  they 
delight  in  holiness,  they  are  holy.  Benevolence,  or  holiness, 
is  the  ruling  passion  of  his  heart ; and  holy  principle  is  of 
course  the  ruling  principle  of  his  heart  ; and  these  co-exist- 
ing constitute  the  sum  of  his  holiness — that  44  holiness,  without 
which  no  man  shall  see  the  Lord.”  His  holiness  is  one , and 
one  term  expresses  it,  44  a fulfilment  of  the  law”  It  is  not 
forced  obedience — such  is  not  real  obedience  in  a moral  gov- 
ernment— but  includes  an  affectionate  delight  in  God  ; and 
its  language  is  44  Whom  have  I in  heaven  but  Thee  ?”  It  is 

44  LOVE.” 

Do  you  then  ask,  what  is  regeneration  ? The  answer  is 
ready.  It  is  a transition  from  one  of  these  states  to 

THE  OTHER. 

How  miserable  are  the  wicked  in  hell ! They  have  lost 
their  idols.  Their  selfish  affections  can  never  again  be  grati- 
fied. What  a dreariness  is  even  this  world  to  them,  when 
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they  have  lost  their  earthly  all.  In  the  frenzy  of  despair, 
they  often  hasten  to  force  their  escape  from  it.  But  oh  ! 
what  a dreariness  must  eternity  be  ! Their  unholy  affections 
delight  not  in  holiness.  Heaven  itself  were  no  heaven  to 
them.  Even  the  Holy  God,  the  glory  of  the  universe, 
is  to  them  “ a consuming  fire  /”  They  are  irrecoverably  lost 
in  sin.  They  are  abandoned  to  its  dominion.  No  sanctify- 
ing influence  ever  reaches  them  ; there  is  no  redemption  and 
no  regeneration  “ in  the  dark  world  of  hell !”  Their  selfish,  vile 
affections,  now  malicious,  forever  flowing , find  no  delightful 
object,  on  which  to  rest.  If  they  light  on  God,  and  his  holy 
beings,  they  recoil  in  bitter  hate,  and  despair  ! If  they  light 
on  wicked  beings,  like  themselves,  it  is  but  the  dreadful 
communion  of  malice,  the  agonizing  sympathy  of  infernal 
wo  ! But  what  language  can  describe  it,  like  that  of  Christ  ? 
“ In  hell  he  lifted  up  his  eyes , being  in  torments ” ! 

How  happy  are  the  holy  in  heaven  ! They  have  done 
with  sin.  Their  affections,  wholly  sanctified,  completely 
holy,  have  eternal  communion  with  objects  perfectly  conge- 
nial, as  holy  as  themselves.  The  everlasting  God,  “ glorious 
in  holiness,”  is  enthroned  in  their  hearts,  and  they  sing  for- 
ever, “ Holy,  Holy,  Holy,  Lord  God  of  hosts.”  Their  im- 
mortal spirits,  which  thirsted  on  earth  for  righteousness,  now 
drink  to  fulness  of  satisfaction,  from  “ a pure  river  of  water 
of  life,  clear  as  crystal,  proceeding  out  of  the  throne  of  God, 
and  of  the  Lamb.”  How  happy  they  who  love  God,  even 
on  the  earth,  in  seasons  of  refreshing  from  his  presence. 
How  sweet  the  communion  of  saints,  when  thus  communing 
with  God.  What  then  must  heaven  be  ! The  eternal  com- 
munion of  the  just  made  perfect,  in  God’s  holy  kingdom  ! 

Such  is  the  nature  of  regeneration,  and  such  its  impor- 
tance. The  amazing  consequences  of  eternal  heaven  and 
eternal  hell,  are  here  suspended.  Before  proceeding  to  the 
direct  inquiry,  wThether  the  sinner  has  means  to  use  in  affect- 
ing this  moral  change,  some  preliminary  remarks,  which  will 
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at  first,  perhaps,  seem  foreign  to  the  subject,  may  help  us  to 
mutual  understanding  and  clear  views. 

It  is  through  the  medium  of  sensible  and  present  objects 
that  spiritual  and  eternal  objects  are  revealed.  The  essential 
realities , pertaining  to  that  God  who  is  a spirit,  and  to  that 
kingdom  which  is  a spiritual  kingdom,  transmitted  to  our 
minds  through  various  media,  receive  much  of  their  apparent 
shape  and  complexion  from  the  media  through  which  they 
pass.  And  it  is  evident  that  these  media  differ  with  different 
persons,  according  to  their  peculiar  mental  habits,  dispositions, 
and  employments.  Thus  theology,  which  is  the  embodying 
of  the  spiritual  essence  of  objective  religion  in  palpable  form, 
receives  different  shapes  and  complexions,  with  different 
persons. 

To  a mind  fond  of  law,  it  becomes  a system  of  civil 
polity— a code  of  laws — taken  from  earth,  divested  of  frail- 
ties, and  carried  up  to  heaven.  God  is  a king.  Intelligent 
beings  are  his  subjects.  He  gives  them  laws,  annexing  re- 
wards and  penalties.  Transgressors  are  condemned.  Con- 
ditions are  proffered,  by  acceding  to  which  they  may  be  justi- 
fied, and  restored  to  the  immunities  of  the  kingdom.  Refusal 
to  comply,  and  continued  rebellion,  brings  ultimately  upon 
them  the  full  penalty  of  the  law. 

To  a mind  fond  of  poetry,  it  is  more  a matter  of  taste. 
God  is  a being  of  unsullied  purity.  All  his  creatures  ought 
to  be  pure,  as  he  is  pure.  Holiness  is  moral  beauty.  Sin 
is  moral  deformity.  We  must  have  the  moral  image  of  God, 
or  we  cannot  enjoy  him.  The  sinner  must  be  cleansed  from 
his  pollution,  before  he  can  enter  the  holy  city.  The  depra- 
ved affections  must  be  corrected.  It  is  only  the  pure  in 
heart,  that  can  enjoy  God.  The  river  of  life,  clear  as  crystal, 
can  delight  those  only,  whose  taste  is  right. 

To  a speculative  mind,  accustomed  to  contemplate  abstract 
relations,  it  resolves  itself  into  the  fitness  of  things.  God  is 
the  author  of  all,  and  it  is  right  that  he  should  have  the  dis- 
posal of  all.  He  is  possessed  of  certain  glorious  attributes, 
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to  which  his  creatures  should  respond  with  appropriate  emo- 
tions. He  is  the  greatest  and  best  of  beings,  and  it  is  fit  and 
proper  that  he  should  be  revered  and  loved  most.  His  ac- 
countable creatures  should  act  from  a principle  of  supreme 
regard  to  him.  Otherwise,  they  do  not  rightly  sustain  their 
relation,  either  to  him,  or  to  each  other.  All  is  wrong,  and 
they  must  be  miserable  in  the  nature  of  the  case. 

It  were  easy  to  enlarge  on  this  topic,  and  show  not  only 
how  we,  but  also  how  the  inspired  writers  themselves,  thus 
apprehend  and  transmit  the  spiritual  essence  of  religion,  each 
through  his  own  peculiar  medium.  Thus,  for  example,  a 
clean  heart  under  the  pen  of  the  sacred  poet,  was  a benevo- 
lent heart  under  the  pen  of  the  loving  evangelist,  and  fulfil- 
ment of  the  law  under  the  pen  of  St.  Paul.  Defilement  with 
the  poet,  was  sin  with  the  evangelist,  and  transgression  of  the 
law  with  the  apostle.  A new  heart  with  the  poet,  was  a new 
birth  with  the  evangelist,  and  newness  of  life  with  the  apostle. 
These  few  hints  may  suffice  for  the  contemplated  purpose, 
which  is,  to  expose  the  fact,  that  in  order  to  meet  all  classes 
of  minds,  and  express  all  which  ought  to  be  expressed,  some 
comprehensive  term  must  be  employed,  which  may  be  under- 
stood to  include  all  generically,  that  is  expressed  in  these 
different  forms.  Accordingly  the  term  moral  is  adopted,  and 
when  applied  to  God,  and  to  his  accountable  beings,  includes 
all  that  is  praiseworthy  or  blameworthy.  Hence  a moral 
government  is  a government  which  respects  all  the  actions  of 
moral  agents,  as  moral  agents ; that  is,  all  the  actions  for 
which  they  are  accountable. 

Every  subject  of  this  government  is  a loyal  subject,  or  he 
is  not.  He  has  a principle  of  supreme  allegiance  to  the 
Moral  Governor,  or  he  has  not.  If  he  has,  he  is  holy,  be- 
nevolent ; and  according  to  the  strength  of  this  principle,  or 
the  degree  in  which  it  controls  his  life,  is  his  holiness.  If  he 
has  not  this  principle,  he  is  unholy,  selfish.  Being  entirely 
destitute  of  holy  principle,  and  entirely  subject  to  a selfish 
principle,  he  is  entirely  or  totally  depraved  ; although  his  de- 
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pravity  may  exist  in  different  degrees.  This  is  the  character 
of  all  the  unregenerate.  It  is  sufficient  to  know  that  such  is 
their  character,  without  theorizing  upon  the  manner  in  which 
they  came  by  it.  Probably  few  have  noticed  a recent  attempt 
at  this,  in  the  Christian  Spectator,  without  offence.  The 
writer  reasoned  admirably,  until  he  came  to  that  point.  Un- 
regenerate man  is  a voluntary  alien  from  God.  So  the  bible, 
and  observation,  and  experience,  abundantly  testify.  He  is 
in  moral  character  entirely  sinful.  Regeneration  is  then  a 
radical  change  of  moral  character . It  is  expressed  in  the 
scriptures,  under  the  various  forms  of  change  of  heart — being 
born  again — being  renewed — dying  to  sin  and  becoming  alive 
to  holiness— becoming  new  creatures  in  Christ,  &ic.  he.  ; 
but  in  the  comprehensive  language  of  theology,  it  is  called  a 
change  of  moral  principle.  This  single  definition  is  in- 
tended to  include  all  that  is  expressed  on  this  subject  in  the 
bible. 

We  are  now  ready  for  the  inquiry,  Are  there  means  to  be 
used  by  the  sinner,  in  effecting  this  change  ? That  the  Holy 
Spirit  exerts  a striving  influence  with  sinners,  from  their  first 
awaking  to  serious  thoughtfulness,  to  their  final  act  of  giving 
their  hearts  to  God,  and  thence  onward,  more  or  less,  till 
their  consummation  in  glory,  is  unquestionable.  But  one 
thing  at  a time.  The  sinner  is  himself  active  throughout,  and 
the  simple  subject  of  inquiry  now  is,  What  does  he  do?  Are 
there  not  some  mental  acts,  which,  in  the  nature  of  the  case, 
are  necessarily  preliminary  to  his  regeneration  ? This  change 
consists  comprehensively,  as  we  have  seen,  in  deposing  the 
selfish  principle,  and  forming  a holy  principle  in  its  place. 
The  holy  principle  cannot  exist — cannot  be  formed — until  the 
selfish  principle  is  destroyed  ; and  the  first  simple  movement 
directly  towards  its  formation  cannot  evidently  be  made,  until 
the  selfish  principle  is  suspended — that  is,  for  the  time  being 
ceases  to  control. 

Let  the  reader  pause,  and  think,  and  go  carefully,  along 
here.  In  the  soul  of  a regenerate  person,  are  self  love,  and 
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a holy  principle.  In  the  soul  of  an  unregenerate  person,  are 
self  love  and  a selfish  principle.  Now  this  selfish  principle 
cannot  dictate  a holy  act.  It  cannot  cast  out  itself.  “ Can 
satan  cast  out  satan  ?”  But  the  sinner  is  a moral  agent.  He 
has  natural  ability  to  become  holy.  There  is  then  something 
in  the  human  soul,  which  can  dictate  a holy  act.  It  is  some- 
thing to  which  no  moral  quality  pertains,  for  it  lies  back  of  all 
moral  acts,  and  gives  rise  to  them.  It  belongs  to  our  consti- 
tution, as  moral  agents.  It  is  self  love — desire  of  happiness. 
A sinful  principle  can  dictate  nothing  but  sin.  A holy  prin- 
ciple can  dictate  nothing  but  holiness.  But  self  love,  con- 
trolled by  neither , can  dictate  either.  In  Adam  it  dictated 
theirs*  sinful  act.  In  all  his  posterity,  who  become  holy,  it 
dictates  the  first  holy  act.  But  it  cannot  dictate  a holy  act, 
and  a sinful  act,  at  the  same  time.  It  cannot  form  a holy 
principle,  while  its  opposite,  the  selfish  principle,  is  dictating. 
What  then  ? The  selfish  principle  must  cease  to  dictate.  Its 
active  agency  must  be  suspended — it  must  stand  entirely  still , 
as  it  were  bound,  while  self  love  alone  looks  towards  God, 
and  yields  up  the  soul  to  him.  For,  “ while  the  strong  man 
armed  keepeth  the  palace,  his  goods  are  in  peace.  How 
can  one  enter  into  a strong  man’s  house,  and  spoil  his  goods, 
except  he  first  hind  the  strong  man  ; and  then  he  will  spoil 
his  goods.”  This  is  the  way  in  which  the  Spirit  of  God  gets 
possession.  And  as  his  regenerating  act  is  that  in  which  the 
heart  is  changed — the  holy  principle  formed — it  is  certain, 
that  in  the  nature  of  the  case  he  cannot  regenerate  the  heart, 
until  the  selfish  principle  is  suspended.  He  must  first  hind 
the  strong  man,  before  he  can  spoil  his  goods, — one  thing  at 
a time,  and  in  the  order  of  nature,  adapting  himself  to  the 
nature  of  mind,  and  of  moral  agency. , 

But  how  is  the  selfish  principle  suspended  ? So  far  as  the 
sinner  is  passive,  by  the  action  of  truth  and  motives,  address- 
ed to  his  conscience,  and  his  self  love,  aided  by  divine  influ- 
ence. So  far  as  he  is  active , by  his  performing  those  acts, 
which,  in  the  nature  of  the  case,  are  necessarily  implied  in 
the  event. 
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Suppose,  for  illustration,  that  a man  has  formed  some 
wicked  purpose,  and  gone  forth  to  its  execution.  You  over- 
take him,  and  begin  to  expostulate.  His  purpose  is  fixed,  and 
at  first  he  turns  a deaf  ear.  You  beseech  his  attention.  If 
he  does  not  give  it,  he  will  go  on  with  his  purpose,  and  in- 
volve himself  in  guilt  and  ruin.  This  then  illustrates  the 
sinner’s  first  act,  towards  regeneration.  Whether  you  say  it 
has  any  tendency  towards  that  result,  or  not,  it  is  that  without 
which  it  will  not  take  place.  You  then  appeal  to  his  con- 
science, and  expose  the  guilt  of  his  conduct.  He  feels  a 
throb  of  anguish.  He  is  convicted  of  his  sin.  You  also  ad- 
dress his  self  love.  You  tell  him  that  his  wicked  purpose 
will  terminate  in  his  ruin.  Though  it  may  afford  him  pleasure 
now,  it  will  ultimately  fill  him  with  anguish.  You  present 
both  his  guilt  and  danger,  in  their  appalling  aspect,  before 
him,  and  beseech  him  to  consider  his  ways--How  much  more 
happy  is  innocence  than  guilt.  He  does  consider,  and  the 
conviction  deepens.  This  illustrates  another  step,  towards 
the  sinner’s  regeneration.  In  this  process  of  attention  and 
consideration,  which  involves  numerous  simple  mental  acts, 
bis'  thoughts  and  feelings  are  all  finally  withdrawn  from  his 
wicked  purpose,  and  absorbed  in  the  subject  of  your  address. 
Thus  his  wicked  purpose  is  suspended — and  as  it  were  stands 
still . Now  he  can  form  a new  purpose, — a purpose  to  obey 
you — a purpose  to  return  home,  and  behave  right.  But  until 
the  new  purpose  is  formed,  his  old  purpose,  though  suspended, 
is  not  destroyed.  This  is  done,  only  by  forming  a new  pur- 
pose ; on  the  principle  of  what  Dr.  Chalmers  calls  “ the  ex- 
pulsive power  of  a new  affection.”  If  the  new  purpose  is  not 
formed,  the  old  purpose  will  resume  its  control,  and  act  with 
more  violence  than  ever.  When  the  unclean  spirit  has  gone 
out  of  a man,  if  on  his  return  he  finds  the  house  empty , he 
takes  with  him  seven  other  spirits  and  they  enter  in  and  dwell 
there,  and  the  last  state  of  that  man  is  worse  than  the  first. 
He  returns  to  his  wicked  purpose,  like  the  dog  to  his  vomit, 
with  increased  greediness.  Who  has  not  sad  proof  of  this  ! 
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The  author  of  the  Strictures  has  evidently  erred,  in  fixing  the 
point  in  the  prodigal’s  history,  which  illustrates  conversion, 
at  u when  he  came  to  himself.”  Conversion  is  illustrated 
when  he  formed  his  good  purpose , “ I will  arise  and  go  to 
my  father.”  His  coming  to  himself,  and  reflecting  upon  his 
condition,  &c.  illustrate  attention  to  truth,  and  suspension  of 
the  selfish  principle. 

There  are  then  means  of  regeneration,  to  be  used  by  sin- 
ners,— or  mental  acts  preliminary  to  regeneration.  And  it  is 
as  really  impossible  to  be  regenerated  as  a moral  agent,  or 
be  morally  renewed  without  them,  as  to  go  from  one  point  to 
another  without  passing  through  the  intermediate  space. 

Let  us  now  briefly  notice  the  objections  proposed  to  this  view 
of  the  means  of  regeneration.  It  would  be  easy  to  expose  their 
futility,  by  more  ample  and  copious  illustration,  and  parity  of 
reasoning,  but  a word  to  the  wise  is  sufficient. 

It  supposes  that  the  selfish  principle  is  suspended  antece- 
dent to  regeneration,  and  the  author  of  the  Strictures  says, 
u that  the  selfish  principle  is  not  suspended  antecedent  to  re- 
generation, I flatter  myself  has  been  satisfactorily  proved.” 
But  this  is  not  the  first  time  that  a good  man  has  flattered 
himself  of  the  truth  of  his  reasoning,  when  it  was  demonstra- 
bly absurd.  Even  as  excellent  a man  as  President  Edwards, 
flattered  himself,  that  he  had,  by  his  philosophy,  proved  us  all 
guilty  of  the  sin  of  Adam.  Even  men  sound  in  doctrine,  are 
not  always  sound  in  philosophy.  And  the  remark  of  Fitz- 
osborne  is  not  unworthy  of  attention.  “ Had  the  authors  of 
many  an  extravagant  hypothesis  discussed  their  principles  in 
private  circles,  ere  they  had  given  vent  to  them  in  public,  the 
observation  of  Varro  had  never  perhaps  been  made,  that 
c there  is  no  opinion  so  absurd,  but  has  some  philosopher  or 
other  to  produce  in  its  support.’  ” 

This  view  supposes  that  all  moral  agents,  good  and  bad, 
are  actuated  by  self  love  ; and  if  so,  there  can  be  no  essential 
difference  between  them.  Amazing  ! Then  there  is  no 
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essential  difference  between  him  who  seeks  his  happiness  in 
doing  good,  and  him  who  seeks ‘it  in  doing  evil — between  him 
who  seeks  to  be  happy  in  serving  God,  and  him  who  seeks  to 
be  happy  in  rebelling  against  him — between  angels,  who  seek 
their  happiness  in  praising  God,  and  devils,  who  seek  theirs 
in  blaspheming  him  ! Both  misery  and  happiness  love  com- 
pany. There  is  then  no  essential  difference  between  him 
who  seeks  his  happiness  in  making  others  as  miserable  as 
himself,  and  him  who  seeks  bis  in  making  others  as  happy  as 
himself.  There  is  no  essential  difference  between  the  fallen 
spirit,  who  sought  his  happiness  by  leading  mankind  into  his 
own  sin  and  misery,  and  Him,  “ who  for  the  joy  that  was  set 
before  him,  endured  the  cross  despising  the  shame” — between 
him,  who  came  to  destroy  the  world,  and  Him,  who 
came  to  save  the  world  1 Without  self  love,  or  love  of 
happiness,  there  could  be  no  such  thing  as  happiness  of 
any  kind,  in  the  universe.  And  more,  there  could  be  no 
such  thing  as  misery.  It  is  the  “ primary  cause,”  the  cause 
in  our  constitution , of  every  voluntary  act,  so  made,  and 
fastened  forever  by  the  hand  of  God  ; and  a man  can  no 
more  annihilate  it,  than  he  can  annihilate  himself.  Were  not 
this  subject  deeply  serious,  one  could  hardly  repress  a smile, 
at  an  opinion  soberly  advanced  respecting  a scheme,  which 
inculcates  “ that  self  love  is  the  primary  cause  of  all  moral 
action.”  It  is  however  to  be  ascribed,  not  to  any  error  in 
doctrine,  but  simply  to  a philosophical  blunder,  rather  too 
serious,  however,  to  be  made  by  one,  who  is  writing  Strictures 
* on  a subject  which  demands  accurate  discrimination. 

, If  sinners  are  regenerated  by  religious  truth,  it  is  not  the 
Holy  Spirit,  but  the  truth,  that  regenerates  them  ; and  the 
praise  is  not  due  to  the  Spirit  of  all  grace,  but  to  the  truth. 
And  so  if  I slay  a man  with  a sword,  it  is  not  I that  slayed 
him,  but  the  sword  ; and  the  guilt  is  not  due  to  me,  but  to 
the  sword.  Now  if  you  suppose  that  I made  the  sword,  and 
hen  used  it,  you  have  an  illustration  of  what  the  Spirit  of  all 
'race  does,  in  regenerating  sinners.  He  inspired  the  truth, 
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and  he  uses  it,  in  slaying  the  enmity  of  the  human  heart,  and 
begetting  the  soul  to  God.  Thus  the  scriptures  teach.  The 
“ word  of  God  is  the  sword  of  the  Spirit.  Of  his  own  will 
begat  he  us,  by  the  word  of  truth.  Sanctify  them,  through 
thy  truth,”  &c. 

But  “ if  the  Holy  Spirit  does  any  thing  at  all,  his  influence 
must  be  immediate,” — that  is,  without  the  instrumentality  of 
truth.  So  then  if  I do  any  thing  at  all  towards  slaying  a man, 

I must  do  it  without  an  instrument.  I cannot  bring  the  in- 
strument in  contact  with  the  man.  It  seems  that  the  Holy 
Spirit  cannot  use  his  own  instrument,  until  he  has  first  done 
the  very  thing  to  he  done.  But  is  it  not  mysterious,  that  he 
can  communicate  his  special  energy  through  the  truth  to  the 
soul — an  energy  not  inherent  in  the  truth  itself?  It  seems 
impossible.  And  is  it  not  mysterious,  that  I can  communi- 
cate the  special  energy  of  my  will  through  the  sword  to  the 
body — an  energy  not  inherent  in  the  sword  itself?  It  seems 
impossible. 

But  this  view  attaches  great  importance  to  religious  truth  ; 
and  it  seems  to  imply  that  those  preachers,  who  address  the 
truths  of  the  gospel  in  their  most  luminous,  condensed,  and 
powerful  form,  are  most  likely,  other  things  equal,  to  convert 
souls  to  Christ.  It  is  not  denied.  This  view  does  attach 
great  importance  both  to  truth  itself,  and  to  the  manner  of 
preaching  it.  It  does  not  allow  us  to  presume,  that  “ blow- 
ing rams  horns”  to  sinners,  is  as  likely  to  regenerate  them  as 
preaching  the  gospel  to  them. 

Are  we  not  then  in  danger  of  forgetting  our  dependence 
on  divine  influence  ? Undoubtedly  we  are  ; but  not  more  so 
in  this  view  of  our  dependence,  than  in  any  other.  It  dis- 
tinctly teaches,  that  although  Paul  may  plant  and  Apollos 
water,  God  must  give  the  increase.  Still  it  also  teaches,  and 
makes  it  clearly  evident,  that  the  planting  and  the  watering 
are  important.  Here  is  one  practical  advantage  of  this  view. 
While  it  allows  no  preacher  of  the  gospel  to  trust  in  his  own 
strength,  it  teaches  him  the  importance  of  preaching  the  gos- 
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pel  fully  and  plainly  ; and  while  it  teaches  no  sinner  to  ex- 
pect that  mere  attention  to  truth  can  save  him,  it  does  not 
allow  him  to  suppose,  that  he  can  go  to  sleep  under  the 
preaching  of  the  gospel,  and  wake  up  regenerated. 

If  certain  preliminary  mental  acts,  such  as  attention  to 
truth,  &c.  are  necessary,  before  the  sinner  can  give  his  heart 
to  God,  “ then  all  motives  to  immediate  repentance  are  anni- 
hilated ; for  the  very  supposition  implies,  that  repentance 
cannot  take  place,  till  means  have  been  used.  The  sinner 
ought  not  to  be  required  to  repent  immediately,  but  to  use 
the  means  of  repentance.”  Then  never  require  your  child 
to  reply  immediately  to  your  question.  But  rather  direct, 
first,  that  he  attend  to  what  you  say,  secondly,  that  he  con- 
clude to  obey,  thirdly,  that  he  will  to  utter,  fourthly,  that  he 
adjust  the  organs,  and  finally,  that  the  words  come  out. 
These  preliminary  acts  are  necessary.  He  cannot  speak 
without  them.  And  these  are  divisible  into  an  incredible 
number  of  simple  mental  and  physical  acts,  all  of  which  are 
necessarily  preliminary  to  the  answer,  which  you  demand 
immediately.  But  because  certain  mental  acts  are,  by  the 
laws  of  moral  agency,  demonstrated  to  be  preliminary  to  re- 
pentance, you  must  not  direct  the  sinner  to  repent  immedi- 
ately, but  to  take  the  preliminary  steps!  Yes.  Direct  him 
to  repent  now — in  popular  language,  immediately.  He  ought 
to  repent  this  moment.  Else,  be  consistent,  and  direct  your 
child,  not  to  answer  you  immediately,  but  be  sure  and  take 
time  for  the  preliminary  acts. 

Discrimination  should  here  be  made  between  what  usually 
is,  and  what  is  necessary.  It  usually  is  a considerable  time, 
after  the  sinner  is  first  awakened  to  his  condition  and  obliga- 
tion, before  he  repents  ; and  the  process  of  conviction,  and 
of  deepening  emotion,  goes  gradually  forward,  as  the  reviewer 
has  stated,  till  it  terminates  in  conversion.  Every  man  con- 
versant with  revivals  of  religion  knows  this  to  be  a fact.  But 
then  this  need  not  be.  The  mental  acts,  preliminary  in  the 
order  of  nature  to  giving  the  heart  to  God,  need  not,  so  far 
4 . 
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as  any  physical  necessity  is  concerned,  occupy  any  measura- 
ble space  of  time.  When  the  glorious  God  addresses  his 
message  to  his  subjects,  he  claims  to  be  attended  to,  and 
obeyed , now. 

It  is  said  that  a man  once  went  to  sleep  at  night  a sinner, 
and  awoke  in  the  morning  a saint.  It  is  possible — at  least, 
that  he  supposed  so.  But  does  it  follow  that  he  gave  his 
heart  to  God,  while  he  was  asleep  ? Or  that  he  did  it  in  the 
morning,  before  he  thought  of  God  ? Can  a man  love  a being, 
without  thinking  of  him  ? obey  without  knowledge  ? And  is 
there  any  such  thing  as  being  a saint,  without  loving  and 
obeying  God  ? His  soul  might  have  been  on  the  point  of 
yielding  to  God,  when  his  moral  agency  was  suspended  by 
sleep  ; so  that  his  first  moral  act  on  awaking,  was  an  act  of 
submission  and  love.  It  amounts,  however,  to  little  less  than 
trifling,  to  introduce  such  an  extreme  case,  which  at  the  best 
is  doubtful,  and  can  have  but  little  influence  with  judicious 
minds,  in  establishing  general  principles. 

But  cannot  regeneration  take  place  in  sleep,  and  in  deliri- 
um ? If  the  powers  of  moral  agency  be  entirely  sus- 
pended, it  cannot.  The  subject,  at  that  time , is  not  a moral 
agent.  He  can  perform  no  act,  which  sustains  a relation  to 
God’s  moral  government.  Should  he  take  the  life  of  a man, 
he  would  not  be  a murderer.  He  would  not  be  guilty,  and 
heaven  would  not  notice  the  deed.  It  would  not  be  found 
written  in  God’s  book,  in  the  day  of  judgment.  But  regene- 
ration is  a moral  change,  and  a moral  change  can  take  place 
only  in  a moral  agent . It  is  said  of  the  reviewer,  “ by  a 
moral  change,  I suppose  he  means  a change  which  is  not  in- 
consistent with  the  moral  agency  of  man.”  But  does  he  not 
repeatedly  give  a very  different  definition  ? And  even  if  he 
had  given  no  definition  at  all,  in  direct  terms,  need  any  person 
be  informed,  after  reading  his  discussion,  that  he  lias  too 
much  good  sense  to  give  such  a lame  definition  of  a moral 
change  ? So  is  the  amputation  of  a limb  “ a change  which 
is  not  inconsistent  with  the  moral  agency  of  man.”  But  it  is 
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not  a moral  change.  A moral  change,  is  a change  that  is 
recognised  in  a moral  government — a change,  of  course,  in 
moral  character. 

But  “ let  us  suppose  two  individuals,  in  precisely  the  same 
state  of  mind,  e.  g.  under  conviction  of  sin,  listening  with 
earnest  attention  to  the  same  truths  of  God’s  word.  While 
thus  listening,  the  heart  of  one  is  changed,  but  the  other  con- 
tinues in  the  same  state  as  before.  To  what  is  this  change  to 
be  attributed  ? Unquestionably  to  the  special  agency  of  the 
Holy  Spirit.”  Right.  If  the  heart  of  one  is  changed,  it  is 
unquestionably  by  the  special  agency  of  the  Holy  Spirit. 
But  to  what  does  this  supposition  amount  ? A case  is  sup- 
posed, which  was  never  known.  Take  the  case  of  two  indi- 
viduals, to  human  appearance  in  precisely  the  same  state  of 
mind,  and  to  the  eye  of  omniscience,  and  in  their  relations  to 
a moral  government,  they  may  differ  in  more  than  a thousand 
essential  particulars.  And  even  were  their  states  known  to  be 
the  same,  this  view  does  not  suppose  that  the  agency  of  the 
Holy  Spirit  may  not  regenerate  the  one,  and  leave  the  other. 
He  is  a sovereign. 

This  view  supposes  that  there  is  a time,  when  a moral 
agent  is  neither  a sinner  nor  a saint.  By  no  means.  Even 
when  the  active  agency  of  his  selfish  principle  is  nearly  sus- 
pended, and  he  is,  as  it  were,  balancing  on  a point,  whence  he 
goes  forward  towards  heaven,  or  backward  towards  hell, 
he  is  in  principle  a rebel  against  God.  He  ought  not  to  hesi- 
tate a moment,  between  yielding  himself  up  in  obedience  to 
the  glorious  God,  or  back  again  to  the  dominion  of  his  selfish 
principle.  This  popular  statement  is  sufficient  for  practical 
purposes.  And  the  language  of  the  bible  on  this  subject,  is 
popular  language.  But  to  be  nicely  and  metaphysically  ac- 
curate, it  is  evident  that  there  can  be  no  perceptible  time, 
after  the  selfish  principle  is  entirely  suspended — after  it  en- 
tirely ceases  to  dictate — before  self  love  dictates  either  a sinful 
or  a holy  act.  The  soul,  in  the  exercise  of  its  powers  as  a 
moral  agent,  is  perpetually  active  ; and  something  within  it 
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will  perpetually  dictate  some  moral  act,  either  good  or  bad. 

If,  at  the  exact  point  when  the  selfish  principle  is  entirely 
suspended,  self  love  dictates  a sinful  act,  the  soul  slides  back 
under  the  dominion  of  the  sinful  principle  ; if  it  dictate  a holy 
act,  it  slides  forward  into  the  formation  of  a holy  principle — it 
is  born  again — renewed  ; and  then  the  selfish  principle  is  not 
only  suspended , but  cast  out.  Do  you  ask  how  it  is,  that  self 
love  can  dictate  either  a sinful  or  a holy  act  ? The  answer 
is,  man  is  a moral  agent.  His  will  is  free.  Both  self 
love,  and  free  will,  as  well  as  reason  and  conscience, 
are  an  essential  part  of  our  constitution,  as  moral  agents. 

Let  the  reader  also  carefully  distinguish,  when  we  are 
speaking  in  the  nice  language  of  metaphysical  precision, 
and  in  the  popular  and  practical  language  of  the  bible. 

The  selfish  principle  may  be  almost  suspended,  so  nearly  so 
that  it  may  be  said  to  he  suspended,  as  it  is  represented  in  the 
bible,  for  a considerable  length  of  time.  The  soul  is  in  a 
state  of  trembling,  agonizing  suspense  : Just  as  a man  may 

be  almost  on  the  point  of  abandoning  any  wicked  purpose,  for 
a considerable  time,  but  when  he  has  quite  reached  that  point, 
he  instantly  abandons  it,  if  at  all ; and  then  the  good  purpose 
is  immediately  formed. 

“What  becomes  of  the  sinner’s  conviction  of  sin,  while 
using  the  means  of  regeneration  r”  Has  the  author  of  this 
strange  query  yet  to  learn,  that  just  in  the  degree  that  the 
sinner’s  principle  of  sin  ceases  to  act,  his  conviction  of  sin 
increases  ? The  less  active  he  is  in  sin,  the  less  blinded  he 
is  to  its  reality  and  guilt.  It  is  not  when  he  is  rushing  on  in 
sin,  that  he  is  sensible  of  his  sin  ; but  when  he  pauses,  and 
thinks  upon  his  ways.  The  prodigal  was  not  convicted  of  his 
guilt,  till  he  came  to  himself — till  he  thought  upon  his  con- 
duct, &c. — and  just  in  the  degree  that  his  purpose  of  rebellion 
against  his  father  died  away  within  him,  and  ceased  to  dic- 
tate, did  his  conviction  of  guilt  increase.  Never  before  was 
even  his  “ sense  of  present  guilt”  so  great,  as  at  the  last 
moment  before  he  resolved  to  arise  and  go  to  his  father.  ^ 
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And  how  did  he  “ look  upon  his  own  character,”  when  ex- 
claiming, “ Father,  I have  sinned  l” 

This  view  “ supposes  that  the  sinner  antecedent  to  regene- 
ration discovers  an  excellence  in  the  objects  of  holy  affection.” 
Most  certainly.  How  else  is  he  convicted  of  guilt  ? No 
moral  agent  can  be  convicted  of  guilt,  for  not  loving  what  he 
does  not  perceive  to  be  morally  excellent.  “ But  if  he  dis- 
covers an  excellence  in  divine  objects,  what  is  there  to  hinder 
the  exercise  of  love  ? Indeed  is  it  possible  to  behold  an 
excellence  in  divine  objects,  without  loving  them  ?”  What  a 
question  ! Even  the  wicked  in  hell  discover  an  excellence 
in  God,  and  in  all  holy  beings,  and  this  makes  much  of  their 
torment.  They  see  what  they  ought  to  be,  and  what  they 
are  not.  The  excellence  which  they  behold  in  holy  beings, 
flashes  upon  them  such  an  intellectual  perception  of  their  own 
vileness  and  guilt,  that  they  call  for  the  rocks  and  mountains 
to  fall  on  them,  and  hide  them  from  its  presence.  Could 
they  annihilate  that  in  the  constitution  of  their  being,  which 
compels  them  to  perceive  the  excellence  of  holiness,  their 
torment  would  be  greatly  diminished.  The  wicked  in  this 
world  strive  hard  to  persuade  themselves,  that  sin  is  as  excel- 
lent as  holiness — that  a wicked  man  is  as  good  as  a righteous 
man — but  they  cannot  succeed.  Even  “ Herod  feared  John, 
knowing  that  he  was  a righteous  man.”  Nothing  makes  a 
sinner  feel  guilty,  like  perceiving  excellence,  in  which  he  is 
conscious  his  affections  do  not  delight,  and  which  he  knows 
he  does  not  possess.  The  reason  why  the  wicked  dread  the 
presence  of  the  righteous,  is  not  only  because  they  do  not 
delight  in  their  holiness,  but  because  the  contrast,  of  what 
they  perceive  to  be  excellent  in  others,  with  what  they  per- 
ceive to  be  vile  in  themselves,  creates  in  them  a painful  sense 
of  shame  and  guilt.  This  explains  the  conduct  of  some  sin- 
ners of  the  basest  kind,  “ who  knowing  the  judgment  of  God, 
that  they  which  commit  such  things  are  worthy  of  death,  not 
only  do  the  same,  but  have  pleasure  in  them  that  do  it.” 
The  reason  why  they  thus  have  pleasure  in  seeing  others  sin 
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is,  that  it  makes  them  feel  more  comfortable  in  respect  to 
their  own  sin.  A power  to  perceive  moral  qualities — the  ex- 
cellence of  holiness,  and  the  vileness  of  sin — is  an  essential, 
constitutional,  property  of  a moral  agent.  It  will  help  to 
make  the  eternal  world,  where  moral  qualities  are  clearly 
and  fully  recognized,  an  ocean  of  glory  to  the  righteous,  and 
an  ocean  of  fire  to  the  wicked  ! 

But  do  not  the  scriptures  teach  us,  that  4 the  natural  man 
receiveth  not  the  things  of  the  Spirit,  and  cannot  know  them, 
because  they  are  spiritually  discerned  ?’  They  do.  The 
natural  man  does  not  receive  the  things  of  the  Spirit,  for  he 
does  not  love  them,  however  excellent  he  may  perceive  them 
to  be,  and  however  deep  therefore  his  conviction  that  he 
ought  to  love  them.  He  cannot  know  them  experimentally ; 
that  is,  he  cannot  enjoy  them — for  they  are  spiritually  dis- 
cerned. He  must  have  spiritual  or  holy  affections,  in  order 
to  enjoy  spiritual  or  holy  objects.  So  4 without  holiness  no 
man  can  see  God’ — that  is,  enjoy  him.  All  those  passages 
of  scripture,  which  speak  of  the  sinner’s  blindness,  have  a 
similar  import.  They  have  simple  reference  to  the  depravity 
of  the  affections.  It  is  however  rather  late  in  the  day  for 
the  author  of  the  Strictures  to  learn  this  fact.  It  is  presumed 
that  he  has  long  known  it,  but  that  he  was  so  much  absorbed 
in  his  subject,  that  his  practical  knowledge  of  it  was  suspended, 

44  If  this  theory  be  correct,  I would  seriously  inquire, 
whether  all  that  is  necessary  to  ensure  the  regeneration  of  a 
sinner,  is  not  a conviction  of  the  understanding  that  he  has 
mistaken  the  true  way  of  securing  his  highest  happiness  ?”■ — 
44  Does  not  his  depravity  consist  entirely  in  ignorance — in  a 
mistake  of  judgment  ? And  will  not  light  infallibly  correct 
this  mistake,  and  ensure  his  conversion  to  God.”  One 
cannot  read  these  inquiries,  without  exclaiming,  How  could 
they  be  made  in  such  a world  as  this  ? Are  not  the 

wicked  discovering  their  mistake  every  day  ? But  does  this 
regenerate  them  ? Even  the  drunkard  says,  4 1 know  I mis- 
take the  true  way  to  be  happy.  Oh  that  I were  a temperate 
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man,  like  my  neighbor.’  Do  not  sinners  of  every  description 
confess,  in  their  sober  moments,  that  they  have  mistaken  the 
true  way  to  happiness  ? Do  they  not  acknowledge  that  they 
are  unhappy,  and  that  they  would  give  a world  to  be  like 
some  Christians  ? Do  they  not  even  envy  the  righteous,  as 
they  see  them  rising  higher  and  higher  in  holiness  and  happi- 
ness, and  themselves  sinking  deeper  and  deeper  in  sin  and 
misery  ? They  have  then  fully  discovered  their  mistake. 
But  the  discovery  does  not  regenerate  them.  Why  not  ? 
Do  they  not  desire  to  be  happy  ? Are  they  not  possessed  of 
self  love,  as  really  as  they  ever  will  be  ? Ah  ! yes.  And  it 
is  controlled  and  guided  by  sinful  'principle , as  really  as  it 
ever  will  be.  That  is  the  evil.  Controlled  and  guided  by 
holy  principle,  it  would  lead  them  to  heaven.  And  is  it  not  a 
known  fact,  that  in  proportion  to  their  progress  in  sin,  is  their 
determination  in  sin,  miserable  as  they  are  ? What  then  will 
be  their  condition,  when  given  over  to  its  entire  dominion  ? 
Wre  have  seen  that  no  sinner  can  put  forth  a holy  act,  till  the 
agency  of  his  sinful  principle  is  suspended.  But  when  aban- 
doned to  the  entire  dominion  of  sin,  it  never  will  be  suspend- 
ed. His  moral  character  is  established . Lost  sinners  in  hell 
sin  right  on  with  all  their  might  forever  ! 

There  is  a “ query,  whether  the  reviewer  does  not  repre- 
sent the  sinner  as  laboring  under  a natural  inability  to  do  his 
duty.”  This  query  looks  the  more  odd,  inasmuch  as  one 
obvious  design  of  the  reviewer  was,  to  show  that  the  sinner 
has  natural  ability  to  do  his  duty,  and  to  point  out  distinctly 
in  what  his  ability  consists.  But  the  author  of  this  query  says 
it  is  “ easy.”  Is  it  not,  according  to  his  philosophy,  impossi- 
ble ! If  his  philosophy  be  true,  when  the  sinner  says  he 
cannot  love  God,  he  tells  the  truth.  And  as  to  “ the  way  to 
meet  this  evil,”  there  is  no  honest  way  to  meet  it,  for  it  is  not 
a cavil : But  Cicero  was  right,  “ Ut  nihil  interest,  utrum 

nemo  valeat,  an  nemo  valere  possit.”  You  may  tell  a sinner, 
perhaps,  that  he  ought  not  to  be  a sinner  ; but  do  not  tell  him 
that  he  can  help  it.  You  may  awaken  regret  in  his  soul, 
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but  not  remorse . You  then  shift  your  position,  and  tell 

him  it  would  be  easy,  if  he  only  had  “ right  motives.”  Ah  ! 
if  he  had  right  motives.  If  a man  had  wings  he  could  fly  ! 
If  he  had  right  motives,  he  would  be  holy.  Why  tantalize 
him  thus  ? Why  not  tell  him  plainly,  that  he  cannot  put  forth 
a holy  act  ? Many  have  taken  this  ground.  They  are  con- 
sistent. They  understand  both  their  doctrine  and  their  phi- 
losophy, and  bring  them  fairly  together. 

The  sinner  really  has  natural  ability  to  become  holy.  But 
is  it  easy  ? The  bible  does  not  so  represent  it.  That  book 
uniformly  represents  it  as  very  difficult.  Can  we  adopt  wiser 
language  on  this  subject  than  the  bible  employs  ? We  well 
know,  indeed,  that  if  a sinner  were  not  a sinner,  it  might  be 
as  easy  for  him  to  be  holy,  as  to  be  sinful.  But  when  we 
address  him,  ought  we  not,  as  the  bible  does,  to  assume  that 
he  is  a sinner  ? Would  it  not  be  more  scriptural,  instead 
of  telling  him  that  it  is  impossible,  and  easy,  to  tell  him 
that  it  is  possible,  and  .difficult?  He  would  then  begin 
to  think,  that  we  really  intend  to  say  something  to  the 
purpose — to  tell  the  truth.  Many  have  been  silenced, 
when  they  have  not  been  satisfied.  But  the  nature  and  the 
reason  of  the  difficulty,  ought  to  be  distinctly,  exhibited.  It  is 
one  of  the  sinner’s  own  creating,  and  constitutes  at  once  both 
his  guilt  and  danger.  It  is  nevertheless  real.  And  even  if 
it  is  intimated  to  him  that  he  must  use  “ desperate  efforts” — 
strive — agonize — to  enter  in  at  the  straight  gate,  it  would  not 
be  unauthorised  by  the  best  authority.  Perhaps  you  fear 
encouraging  self  dependence,  and  self  righteousness.  But 
this  is  the  very  way  to  destroy  them.  Our  Saviour  knew 
what  is  in  man.  The  more  a sinner  does,  in  real  earnest, 
for  his  salvation,  the  less  he  thinks  of  what  he  does  as  a 
ground  of  trust  or  merit.  When  he  begins  to  agonize  to  enter 
in  at  the  straight  gate,  he  begins  to  appreciate  the  riches  of 
God’s  grace  in  Christ  Jesus.  It  is  not  an  agony  of  contest 
and  resistance — not  a struggle  with  a foreign  foe, — More 
severe  than  this,  it  is  the  struggle  of  a sinner  with  himself — 


S3 


the  agony  of  a rebel  yielding  his  heart  to  God — renouncing 
his  dear  sins — cutting  off  his  "right  hand — plucking  out  his 
right  eye — denying  himself. 

If  this  is  the  true  mode  of  the  sinner’s  dependence,  “ what 
then  becomes  of  the  doctrine  of  sovereign,  distinguishing 
grace  ?”  It  is  where  the  bible  has  placed  it ; not  entrenched 
in  a “ philosophy  falsely  so  called,”  but  in  the  hand  of  Him, 
who  has  mercy  on  whom  he  will.  Divine  sovereignty,  in  the 
dispensation  of  grace,  is  indispensable' in  a moral  government, 
and  ought  always  to  be  clearly  and  faithfully  preached. 
Moral  agents  are  beings  that  can  sin.  Without  power  to  sin, 
they  would  not  have  power  to  be  holy.  If  restrained  from 
sin  by  mere  physical  force,  their  obedience  would  be  of  no 
value — it  would  not  be  moral  obedience.  It  is  only  when 
they  have  perfect  natural  power  to  disobey  God,  that  their 
obedience  has  perfect  moral  excellence — or  that  it  is  holiness. 
But  nothing  is  so  valuable  as  holiness.  Nothing  else  is  a 
medium  of  pure  bliss  to  beings  in  the  natural  image  of  God. 
How  happy  were  the  universe,  were  all  holy  as  God  is  holy ! 
But  they  are  not.  Can  the  principle  be  sustained  of  extending 
special  grace,  to  every  sinner,  whenever  he  pleases  ? Evidently 
not.  This  would  be  subversive  of  moral  influence.  It  would 
tend  to  annihilate  the  dread  of  sin,  and  increase  instead  of 
diminish  it.  What  thought  more  appalling,  even  to  holy  beings, 
than  that  of  sinning,  and  being  left  in  sin  ! Holiness  is  not  a pro- 
duction of  mere  physical  force.  It  is  mainly  a production  of 
moral  influence.  To  produce  the  greatest  amount  of  holiness, 
the  greatest  amount  of  moral  influence  must  therefore  be  sus- 
tained. Suppose,  for  illustration,  it  were  said  to  the  vicious,  Go 
to  all  lengths  in  vice— -a  special  act  of  grace  will  restore  you. 
Suppose  it  were  said  to  spendthrifts,  Waste  your  estates  in 
riotous  living — a special  act  of  grace  will  make  you  rich 
again.  Suppose  any  government  should  say  to  its  subjects, 
Transgress  as  much  as  you  can — you  shall  be  restored  and 
pardoned.  What  would  be  the  consequences  ? 

There  was  once  sin  even  in  heaven.  Suppose  God  had 
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proclaimed,  ‘ This  sinner  shall  be  restored  by  grace,  and  so 
shall  all  who  may  sin.’  For  aught  that  appears,  moral  gov- 
ernment had  been  prostrated,  and  the  universe  peopled  with 
anarchy  and  wo.  Nothing  seems  plainer,  than  that  moral 
government  cannot  be  sustained  over  moral  agents,  unless 
God  sits  a sovereign  upon  the  throne  of  his  grace , as  well  as 
power.  He  in  the  first  place  puts  the  richest  price  into  their 
hands — he  gives  them  the  dearest  liberty — but  they  must 
know,  that  if  they  venture  to  abuse  it,  they  may  be  left  to  the 
consequences — left  to  reap  the  fruit  of  their  doings — to  perish 
in  their  sin.  They  may  rise  in  holiness  to  eternal  heaven, 
or  sink  in  sin  to  eternal  hell ! This  is  the  most  powerful 
moral  barrier  to  sin  in  God’s  kingdom.  It  is  this  that  makes 
an  eternal  hell  necessary,  in  a perfect  moral  govornment ; 
and  eternal  truth  has  declared,  that  there  will  always  be  one. 
And  what  is  the  practical  inference  ? It  is  this — that  there 
is  a point,  (and  God  only  knows  where  it  is,)  beyond  which 
restoring  grace  cannot  go,  in  a perfect  moral  governments 
Consequently,  no  sinner  can  know  but  that,  if  he  go  forward 
another  step  in  sin,  he  will  go  beyond  the  reach  of  being 
reclaimed — into  the  number  of  the  reprobate  1 Follow  him 
then  with  this  truth.  Preach  to  him  the  doctrine  of  divine 
sovereignty  in  the  dispensation  of  grace.  Assure  him  that  God 
has  no  pleasure  in  his  death,  but  if  he  persist  in  sin,  he  must 
perish — that  God  only  knows  how  much  can  be  done  for  him 
in  the  way  of  special  grace,  consistently  with  the  highest  in- 
terest of  his  great  moral  kingdom,  and  that  he  will  do  accord- 
ingly— that  God  may  never  do  more  to  save  him,  than  he  is 
now  doing — that  he  ought  to  make  no  special  acts  of  grace 
necessary,  for  God  will  thereby  dispose  him  to  do  nothing, 
which  he  ought  not  to  do  without — that  he  is  continually 
throwing  himself  more  into  the  power  of  sin,  and  that  it  is 
coming  upon  him  like  a strong  man  armed — that  he  has  not 
the  disposal  of  gracious  influence,  and  if  left  of  God  he  vpll  cer- 
tainly sink  in  his  sin  to  ruin.  And  even  when  he  is  deeply  con- 
victed of  his  character  and  condition — his  guilt  and  danger — 
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and  begins  to  cast  an  anxious  thought  towards  heaven,  like 
the  prodigal  towards  his  father’s  house,  saying,  ‘ Can  such  a 
sinner  be  renewed  and  saved  ?’  tell  him  no  more  than  this — 
it  is  all  the  bible  authorizes — ‘ God  has  mercy  on  whom  he 
will  have  mercy.’  Hesitate  not  to  tell  him  plainly  his 
dependence.  Unfold  to  him  the  perfect  excellence  of  that 
law,  which  he  is  transgressing.  Remind  him  again  and  again, 
if  need  be,  that  if  he  perish  in  sin,  the  fault  is  entirely  his  own  5 
and  flash  the  light  of  truth  into  his  mind,  till  he  sees  clearly 
that  it  is  just  so.  “ A word  fitly  spoken,”  at  such  a time, 
“ is  like  apples  of  gold  in  pictures  of  silver.”  Lead  him  forth 
into  the  open  day,  for  he  has  eyes,  and  light  is  better  than 
darkness, — let  him  see  Jesus  Christ  crucified  by  his  sins, — 
let  him  see  the  excellence  of  holiness,  and  his  own  vileness. 
Let  the  eloquence  of  the  law,  and  the  eloquence  of  the  cross, 
both  speak, — let  the  whole  immense  power  of  the  gospel  be 
levelled  upon  him,  in  its  most  thrilling,  mighty  appeals, — let 
God  be  heard  to  say,  in  all  the  sincerity  of  his  own  eternal 
mind,  Why  will  you  die  ! And  if  his  principle  of  rebellion 
becomes  suspended,  and  his  heart  relents,  and  his  soul  goes 
forth  to  God  in  love,  he  will  be  first  to  ascribe  his  salvation  to 
pure  grace.  This  appears  to  be  fhe  scriptural  mode  of 
addressing  to  sinners  the  doctrine  of  divine  sovereignty.  It  is 
thus  happily  expressed  by  Archbishop  Leighton.  “ We  are 
not  to  pry  immediately  into  the  decree,  but  to  read  it  in  the 
performance.  Although  from  present  unsanctification,  a man 
cannot  infer  that  he  is  not  elected  ; for  the  decree  may,  for 
part  of  a man’s  life  run,  as  it  were,  under  ground  ; yet  this  is 
sure,  that  that  estate  leads  to  death,  and  unless  it  be  broken 
will  prove  the  black  line  of  reprobation.  But  he  who  loves, 
may  be  sure  that  he  was  loved  first ; and  he  who  chooses 
God  for  his  delight  and  portion,  may  conclude  confidently  that 
God  hath  chosen  him.” 

These  are  the  amount  of  objections  to  this  view  of  the 
mode  of  the  sinner’s  dependence,  the  instrumentality  of  truth, 
and  means  of  regeneration.  That  it  implies  the  least  depar- 
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ture  from  the  cardinal  doctrines  of  revealed  religion,  as 
preached  by  Christ  and  his  apostles,  defended  by  the  pious 
and  learned  men  of  the  reformation,  and  held  by  all  sound 
evangelical  Christians,  will  be  evident  to  such  as  clearly 
apprehend  it.  It  will  be  evident  to  unprejudiced  minds,  at 
least ; and  also  to  the  most  prejudiced,  if  once  so  far  divested 
of  the  power  of  association,  as  to  contemplate  pure  religious 
doctrine,  apart  from  their  philosophy.  If  we  must  have  phi- 
losophy, let  us  have  none  incompatible  with  the  simplicity  of 
the  truth  as  it  is  in  Jesus.  Let  us  admit  none,  which 
throws  obstructions  in  the  way  of  the  divine  gospel.  It  is 
unnecessary — uncalled  for — entirely  supererogatory.  So  un- 
certain, so  capricious,  and  often  so  false,  is  the  wisdom  of  the 
world,  to  hold  the  wisdom  which  is  from  above  still  above  it, 
seems  to  be  the  true  apostolic  mode,  and  the  soundest 
wisdom. 

When  we  speak  of  religious  truth , as  instrumental  in  regene- 
ration and  sanctification,  we  of  course  include  all  truth, 
whether  natural  or  revealed,  which  respects  us  as  accountable 
beings — as  moral  agents.  We  include  all  moral  light . An 
agency  exerted  upon  the  naked  constitution  of  the  soul, 
without  any  moral  light,  is  a physical  agency  ; and  any  change 
thus  produced,  is  a physical  change.  An  agency  exerted 
upon  the  truth,  to  alter  the  truth,  is  not  to  be  supposed.  To 
repeat  an  imperfect  illustration,  (and  what  illustration  is  not 
imperfect,  on  such  a subject  ?)  if  my  agency  is  concerned  in 
slaying  a man,  I produce  no  antecedent  change,  either  in  the 
man,  or  the  instrument.  I bring  the  instrument  in  contact 
with  the  man.  The  mysterious  energy  of  my  will,  or  pur- 
pose, is  communicated  through  my  hand  to  the  instrument, 
and  in  that  to  the  body.  jVnd  are  we  not  also  to  suppose, 
that  special  divine  influence  accompanies — goes  with  or  in — 
the  light,  as  it  enters  the  mental  eye,  quickening  the  con- 
science, correcting  the  depraved  affections,  converting  the 
will ; in  short,  suspending  the  reign  and  dethroning  the  prin- 
ciple of  sin,  and  introducing  the  reign  and  enthroning  the 
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principle  of  holiness ; thus  accomplishing  what  cannot  be 
done,  without  moral  light,  attended  to,  perceived,  considered; 
what  may  be  done,  with.  Is  it  much  less  than  intuitively 
certain,  that  a'  moral  change  is  produced  by  the  appropriate 
instrument,  moral  light  ? If  this  be  a fact,  it  is  important  to 
be  known  by  all.  What  preacher  does  not  know,  that  to 
secure  the  serious  and  earnest  attention  of  his  hearers,  is  half 
an  assurance  of  their  conversion  ? If  it  be  said  that  many 
are  not  conscious  of  any  of  these  mental  acts  preliminary  to 
their  regeneration,  disclosed  in  this  analysis,  we  must  remem- 
ber that  many  do  not  notice  the  operations  of  their  own  minds. 
And  indeed  the  transitions  of  thought  and  feeling  are  often  so 
rapid,  that  they  cannot  be  noticed.  Because  a bullet  passes 
so  rapidly  from  the  gun  to  its  mark,  that  I cannot  notice  it,  I 
do  not  infer  that  it  has  not  passed  through  the  intermediate 
space.  But  what  is  the  rapidity  of  that,  compared  with  the 
rapidity  of  thought ! 

That  we,  as  sinners,  are  dependent  on  divine  influence,  not 
only  for  regeneration,  but  for  every  degree  of  sanctification, 
who,  that  has  any  experimental  knowledge  of  religion,  can 
doubt  ? Who,  that  has  felt  the  movement  of  the  deep  foun- 
tains of  his  own  depravity — who,  that  has  struggled  with  cor- 
rupt affections,  and  a perverse  will — who,  that  has  perceived 
the  excellence  of  holiness,  and  his  own  sinfulness — will  be 
disposed  to  question  the  necessity  of  divine  influence  ! Do 
you  fear  the  sinner  will  be  disposed  to  question  it,  by  your 
inculcating  the  necessity  of  light  f The  more  he  sees  himself 
in  the  light  of  truth,  the  more  clearly  will  he  perceive  why  he 
is  dependant ; the  all  important  thing  to  be  seen.  Do  you 
fear  to  make  him  self-righteous,  by  giving  him  something  to 
do  ? When  one  said,  “ Good  Master,  what  good  thing  shall 
I do,  that  I may  inherit  eternal  life  ?”  our  Saviour  gave  him 
a good  thing  to  do,  and  thereby  revealed  to  him  his  heart. 
An  important  example.  If  a sinner  objects  to  salvation  by 
grace,  and  wishes  to  do  some  good  thing,  oppose  him  not. 
Explain  to  him  what  a good  thing  is,  in  a moral  agent,  and 
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let  him  do  it.  It  is  not  when  a man  is  doing  nothing , but 
when  he  is  doing  every  thing,  for  his  salvation,  that  he  feels 
his  true  dependance. 

Why  then  do  you  give  to  impiety  a weapon  against  religion, 
which,  we  can  demonstrate,  it  has  no  right  to  claim  ? Why 
admit  a crude  and  mischievous  explanation  of  the  mode  of 
the  sinner’s  dependance,  entirely  gratuitous,  and  serving  no 
better  purpose,  than  to  multiply  infidels  on  the  one  hand,  and 
fanatics  on  the  other ; and  to  blunt  the  edge  of  truth,  and 
paralyze  the  power  of  a preached  gospel,  by  allowing  sinners 
to  expect  regeneration,  while  sleeping  in  sin  ? 

The  doctrines  of  religion  are  not  good  because 

THEY  ORIGINATE  IN  GOD,  BUT  THEY  ORIGINATE  IN  GOD 

because  they  are  good.  Holiness  is  the  only  medium  of 
happiness  to  moral  agents  as  such,  and  therefore  the  glorious 
God,  not  arbitrary  or  capricious,  is  actuated  by  a perfect  and 
comprehensive  regard  to  the  promotion  of  holiness  in  his 
moral  kingdom.  In  his  benevolent  eye  sin  is  the  very  worst , 
and  holiness  the  very  best  thing.  The  great  end  of  objective 
religion  is,  then,  the  promotion  of  holiness.  In  addressing  the 
doctrines,  no  less  than  the  precepts  of  religion,  to  their 
hearers,  preachers  ought  to  hold  this  end  distinctly  in  view. 
The  insidious  distinction  between  doctrinal  and  practical 
preaching,  would  then  cease  to  be  made.  Doctrinal  preaching, 
when  as  it  should  be,  is  in  the  highest  sense  practical.  Take 
for  instance  the  doctrine  of  election.  Of  all  the  doctrines  in 
the  bible,  this  is  by  some  supposed  to  have  the  least  practical 
importance,  whereas,  when  rightly  presented,  it  probably  has 
the  most.  It  contemplates  a vastly  more  important  object, 
than  to  make  hearers  angry.  It  has  a powerful  tendency  to 
arouse  the  impenitent  in  sin  to  attend  to  their  salvation,  and 
to  excite  believers  to  give  all  diligence  to  make  their  calling 
and  election  sure.  The  same  is  true  of  all  the  doctrines  of 
the  bible,  as  might  be  abundantly  shown.  Let  them  be  once 
clearly  perceived  in  their  moral  tendencies  and  relations,  and 
reason,  unbiassed  by  prejudice,  will  receive  them  as  truth, 
with  a kind  of  intuitive  certainty.  They  have  a necessary 
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existence  in  the  economy  and  condition  of  the  soul,  and  they 
can  no  more  cease  to  be,  than  the  soul  itself.  It.  matters 
nothing  that  a man  is  sincere  in  denying  them,  and  adopting 
error  in  their  place.  So  a man  may  be  sincere  in  investing 
his  property  in  the  stock  of  some  establishment  that  is  destined 
to  fail.  He  may  confidently  presume  that  he  is  doing  well — 
his  belief  may  be  sincere,  and  his  conduct  accordingly — but 
this  does  not  secure  him.  The  ruin  of  his  property  is  never- 
theless hastening  on.  And  under  the  influence  of  an  idola- 
trous, and  vain,  and  worldly  spirit,  a man  may  close  the  calm 
clear  eye  of  reason  on  doctrines  plainly  revealed,  or  see  them 
only  through  the  mist  of  prejudice,  and  thus  be  1 given  over  to 
a strong  delusion  to  believe  a lie’ — he  may  sincerely  think 
that  he  is  right  and  the  bible  wrong,  and  become  exceedingly 
skilful  in  explaining  away  its  meaning — but  all  this  does  not 
secure  him.  “ The  testimony  of  God  standeth  sure,”  and  as 
God  liveth,  and  as  he  lives,  unless  he  repent  and  become 
holy,  his  moral  ruin  will  soon  overtake  him.  But  in  support 
of  religious  doctrines,  it  is  in  vain  to  accumulate  proof  on 
proof,  ah  extra  to  him,  so  long  as  he  is  permitted  to  retain  a 
dark  recess  in  his  soul,  into  which  he  may  retire,  and  fortify 
himself  against  it.  He  will  break  every  proof,  and  hurl  it  from 
him  with  disdain,  as  easily  as  Samson  did  the  green  withes. 
It  was  not  till  the  strength  of  Samson  was  taken  from  him 
by  very  simple  means,  that  even  an  army  could  stand  before 
him.  It  is  by  a clear  elucidation  of  some  elemental  principles 
of  truth,  rather  than  by  the  storm  and  flourish  of  eloquence, 
and  a powerful  array  of  proof  and  argument,  that  the  sinner 
is  disarmed,  subdued,  and  converted  to  Christ.  Let  the 
truths  of  religion  be  exhibited  in  their  divine  aspect,  let  it  be 
made  to  appear  that  grace  is  real  grace,  and  the  worthy  theme 
of  lofty  and  eternal  thanksgiving  to  all  truly  benevolent  beings, 
and  the  day  will  rapidly  advance,  which  shall  try  and  expose 
the  real  hearts  of  men.  The  ever  varying  point,  between  the 
high  ground  of  evangelical  religion  and  avowed  infidelity,  will 
be  abandoned,  and  there  will  be  but  two  classes,  believers 
and  UNBELIEVERS. 
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To  conclude,  on  this,  and  other  subjects,  alike  important, 
pertaining  either  to  the  theory  or  practical  bearing  of  religious 
doctrine,  rebuke  not  the  light — let  it  shine.  “ There  is  nothing, 
(says  Mr.  Fuller,  and  the  remark  is  worthy  of  the  man,)  in 
which  the  kingdom  of  Christ  and  the  kingdom  of  satan  are 
more  opposed,  than  that  the  one  is  characterized  by  light,  and 
the  other  by  darkness.  The  cause  of  falsehood  is  itself  a 
dark  cause,  and  requires  darkness  to  cover  it ; but  truth  is 
light,  and  cometh  to  the  light,  that  it  may  be  made  manifest.  . 
Knowledge  is  every  where  encouraged  in  the  bible  ; our  best 
interests  are  interwoven  with  it ; and  the  spirituality  of  our 
minds,  and  the  real  enjoyment  of  our  lives  depend  upon  its 
increase.”  The  doctrines  of  religion  are  never  so  firmly  ap- 
prehended, as  when  seen  in  their  own  divine  forms,  relations, 
and  moral  bearings.  Their  certainty  is  then  perceived,  not 
only  in  the  fact  that  they  are  revealed  from  heaven,  but  also 
in  the  fact  that  they  have  a necessary  existence,  in  a perfect 
system  of  moral  agency  and  moral  government.  The  bible 
contains  the  soundest  philosophy  in  the  world.  It  is  only 
when  its  doctrines  are  vaguely  and  obscurely  seen,  that  the 
pure  in  heart  can  fail  to  receive  and  love  them.  A struggle 
to  resist  them,  or  a restless  spirit  of  innovation  in  respect  to 
facts  and  principles  in  religion,  like  God  himself  immutable, 
avails  nothing  but  to  demonstrate,  at  last,  the  folly  of  those 
who  indulge  it.  By  awakening  a spirit  of  inquiry,  discrimi- 
nation and  prayer,  it  ultimately  tends  to  strengthen  the  very 
cause  which  it  assails.  Nothing  is  so  fearless  of  examination 
as  truth.  The  more  thoroughly  the  great  principles  of 
evangelical  religion  are  examined,  with  prayerful  hearts  and 
discerning  minds,  the  more  manifest  do  they  appear.  Clouds 
and  darkness  pass  away,  like  the  mist  of  morning  before  the 
rising  sun — a beam  of  pure  light  pours  upon  thp  moral 
world — the  kingdom  of  God  rises  upon  its  own  everlasting 
foundations  before  the  adoring  eye,  in  grandeur,  strength,  and 
beauty — and  the  stupid  and  blind  wisdom  of  the  world, 
arrayed  against  it,  is  triumphantly  confounded. 


